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For the New-Jerusalem Missionary. 


A SECOND LETTER, TO A BROTHER, 
ON THE RESURRECTION. 


3 Henderson, (N. Y.) July 19th, 1823—67. 

My dear Brother,—Y ours of the 6th instant was received yesterday, 
all safe. When I wrote the one to which yours is a reply, I felt a wish 
to answer your inquiry ; but had very little time for so important a sub- 
ject. It needed more and better illustration, for the benefit of one 
whose means of information relating to the doctrines of the New Dis- 
pensation, have been so limited. I do not wonder that you have some 
scruples; it takes time for the darkness which covers the earth to be 
dispersed. It is highly necessary, my beloved brother, to look devoutly 
to the Lord, the Lamb, for light, as he is himself the true light, the re- 
surrection and the life, and to feel a sincere desire, by his assistance, 
to know and appreciate the truth. 

With this devout frame of mind, let us proceed directly to the sub- 
ject of inquiry. ‘That material bodies are not congenial to the state of 
the spiritual world, you implicitly admit. That “ flesh and blood can- 
not inherit the kingdom of God,” you also virtually grant; for you 
suppose it necessary that material bodies, after their resurrection, should 
be changed into spiritual, that they may be prepared for the spiritual 
world. You ask, “ Was not the resurrection of Christ a perfect model 
of what is to take place in all who have not yet been raised? Did not 
Christ’s material body rise? And that of Lazarus ? Why then not se 
with the whole human race? Why cannot the material bodies of men 
be changed into spiritual, after they are raised, in the twinkling of an 
eye, and thus be prepared, as was the body of Christ, for the spiritual 
world ?” 

To answer, in a single letter, so many nice and difficult inquiries, on 
a subject so important, will require more brevity than can perhaps con- 
sist with all the perspicuity which your case may render desirable. 
Yet, mindful of my duty to you as a very dear and affectionate brother, 
the attempt will not be declined. 

Vou. I. 26 
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I am heartily glad you do not believe material bodies can inherit the 
spiritual world ; for it may be the means of saving you from the gross 
apprehension of a Mahomedan paradise. If men would be consistent 
with their own principles, they would not only hold toa Mahomedan 
resurrection, but also to a Mahomedan elysium of material and sensual 
gratifications. 

That the case of Lazarus was not similar to that of the human race, 
is sufficiently evident from the circumstance, that he was*restored to 
life in the material world inhabited by mortals. He was not raised, as 
is the case with others, for the purpose of his becoming an inhabitant 
of the spiritual world. Have you the opinion, that his material body, 
when raised from the dead, was changed into one spiritual? I appre- 
hend not. By reading the eleventh and twelfth chapters of John, you 
may find him represented as living again in the natural world, and as 
being just as liable to natural death, as if his body had never been laid 
lifeless in the grave. The Jews were as confident that they could kill 
him, as that they could crucify our Lord. “ The chief priests consult- 
ed,” after his resurrection, “that they might put Lazarus also to death.” 
But of those who are raised for the spiritual world, it is written, “ Nei- 
ther can they die any more.” Luke xx. 36. Therefore the case of La- 
zarus was dissimilar to the one in question. 

Nor is the resurrection of Christ, with your view of it, a perfect model 
of the resurrection of mankind. You have the mistaken apprehension, 
that he arose with a material body ; and that he thus became a proto- 
type of the resurrection of the human race. I cordially rescind the idea 
as premature and too gross to be sustained. To your question, whether 
Christ’s material body did not rise, I answer, that his body, when he 
arose, was substantial, not material: In other words, it was a Divine 
substance, divested of materiality. You will not say with some, that 
matter only, and substance, are synonymous terms. Are there no other 
substances but those which are palpable by the natural senses? Is not 
God a substance ? Can you not conceive of a Divine substance in a 
human form ? Was you not taught from a child, that Jesus Christ, as 
to his Divine nature, “ is the same in substance” with the Divinity, 
“ and equal in power and glory?” Does not the Divine substance in 
Him exist in a human form? Do you not believe that spiritual bodies 


‘are spiritual substances? But what is a spiritual body, but a spiritual 


substance in human form? And what is the Divine body of our Lord, 
but a Divine substance in human form? Can you admit that the bodies 
of the saints in glory are spiritual substances, and yet disbelieve that 
the glorified body of our Lord is a Divine substance? I grant that in 
this respect there is a similarity. But the Lord’s resurrection was dis- 
similar to that of mankind, because the body in which he arose had be- 
come wholly a Divine substance, whereas their bodies, not ceasing to 
be material, as his did, are not raised. During their lives they are con- 
tinually put off and supplied by other material substances. In a man- 
ner similar, the body of our Lerd, which he received from the mother, 
was successively put off and supplied ; but with this difference, that 
the substance supplied was Divine. Swedenborg says, “ The Lord 
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successively put off the humanity which was taken from the mother, 
and put on the humanity from the Divinity in himself, which is the 
Divine Humanity and the Son of God. And further, this human nature 
from the mother was not transmitted into the Divine essence, neither 
commixed with it, as the doctrine of faith, which is called the Athana- 
sian creed, teaches; for the human nature cannot be transmitted into the 
Divine essence, neither commixed therewith. That he put off the hu- 
manity, taken from the mother, which in itself was like unto the hu- 
manity of another man, and consequently material, and put on the 
humanity from the Father, which, in itself, was like unto its Divinity, 
and consequently substantial, [or consisting of Divine substance,] by 
virtue whereof the humanity was also made Divine. Now, whereas 
the Lord had from the beginning a humanity from the mother, and 
successively put off the same, therefore, during his abode in the world, 

he passed through two states, one a state of humiliation, or emptying 
himself, and the other a state of glorification, or union with the Divinity 
which is called the Father: the state of humiliation was at the time, 
and in the degree, that he was in the humanity from the mother; and 
the state of glorification, at the time, and in the degree, that he was in 
the humanity from the Father. In the state of humiliation he prayed 
to the Father as to one different from himself; but in the state of glo- 
rification, he spoke with the Father as with himself: In this latter state 
he said, that the Father was in him, and he in the Father, and that 
the Father and he were one; but in the state of humiliation he under- 
went temptations, and suffered the cross, and prayed to the Father not 
to forsake him; for the Divinity could not be tempted, much less could 
it suffer the cross.’’ Doctrine of the Lord, n. 35. This process of put- 
ting off the maternal humanity, and of putting on the Divine humani- 
ty, was continued until all the material substance was excluded, and 
all that remained was Divine ; so that his body became fully a Divine 
substance in human form. This is the Divine humanity in which our 
Lord arose, and “ in which dwells all the fulness of the Godhead bo- 
dily.”” We are no more to suppose that his flesh and bones, his hands, 
and feet, and side, which his disciples saw after his resurrection, were 
material, than that we are required to eat his material flesh, and drink 
his material blood, in order to possess eternal life. For they are truly 
a Divine substance in human form, which is in relation to all the ful- 
ness of the Godhead as a body to its soul. You may see then, that 
the Lord's resurrection is not, in your view of it, a perfect model of 
the resurrection of mankind. 

That the material bodies of men will be changed into spiritual, is 
both unphilosophical and unscriptural. It is unphilosophical, because 
it is inconsistent with the orderly relation and influence of cause and ef- 
fect. So far, as that every cause is prior to its effect, is, perhaps, gene- 
rally admitted. That the former influences the latter is also believed. 

But the mode of operation is so little understood in the present day, 
that the very idea of influence, in the relation of end, cause, and ef- 
fect, is universally acknowledged to be beyond the scope of the human 
understanding. The word influence is much used ; and, as conceded, 
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without a distinct apprehension of its signification. Hence the very 
irequent expression, that the modus operandi is not known. Of the 
original and genuine sense of the term, however, we ought not to be 
ignorant. Its import accords with its etymology or derivation from 
tn and fluo, to flow in, as expressed in the Latin tongue. To influ- 
ence, then, is to flow in ; the end, which is the intention, and the means 
called the cause, flow into the effect. But wherever there is the influ- 
ence of one substance into another, it is always the more subtile that 
flows into the more gross, but not vice versa. Heat, for instance, can 
flow into solids, but not solids into heat. Water can flow into earth, 
but not earth into water. Spiritual substances can likewise flow into 
material, but not material into spiritual. And thus material substances, 
as effects, can be changed into all the endless variety of existences and 
forms, by the influence of spiritual substances, but not vice versa ; ma- 
terial substances cannot flow into spiritual, without reversing and in- 
fringing the orderly relation and influence of cause and effect. For the 
same reason it is unphilosophical to suppose the material bodies of men 
cam be changed into spiritual. 

Let us try our philosophy a little with known facts. The dead bodies 
of men are eaten by worms, and devoured by monsters of the deep. 
‘There are people called cannibals, who riot and live upon human 
flesh. In some countries human bodies, when dead, are changed into 
manure; when spread upon the field they spring up into vegetables 
and other substances, which are food for man and beast; and thus 
from one generation to another the bodies of the dead become houses 
of clay for the living. Can you discern the philosophy of supposing 
they can all be raised, as belonging at once to every identical form in 
which they had been incorporated? Can the same individual atoms 
constitute different bodies at the same moment of time ?- What then can 
be more unphilosophical than the prevailing belief of a material resur- 
rection, that the same natural body, in which we lived in the world, 
may be changed into one spiritual ? 

That the natural bodies of men will be changed into spiritual at the 
resurrection, is as unscriptural as unphilosophical. Paul says, “ The 
spiritual body is raised,” which implies, that the natural body is not 
raised. He does not say, “ It is raised a spiritual body ;” the pronoun 
it, was supplied by the translators, probably because they believed in 
a resurrection of the material body, and the word it, would seem to 
refer to that body as its antecedent. For what other reason is this little 
monosyllable so often vociferated by ignoramuses, with so strong an 
emphasis, as if it were the soul and body of the whole sentence ? Fol- 
low the apostle’s example, and the argument becomes a non-entity, or 
what is worse, a falsification of the truth. He says, “ There is a natural 
body, and there is a spiritual body.” He not only informs us which is 
raised, namely “ the spiritual,” but expressly affirms, “ and that 
which thou sowest, thou sowest not that body that shall be.” Ac- 
cordingly, the material body, which is laid in the grave, is not the one 
which is raised ; and inasmuch as it is “ not that body,” it is unscrip- 
tural to suppose the natural body is first raised, and then transmuted 
énto one spiritual. a seo 
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But, not to multiply passages in this letter, which were cited in my 
last, let us advert to the instruction of our Lord in his conversation 
with the Sadducees. Matthew, 22, 23—-32. I refer to this paragraph 
because it confutes the mistaken notion of a material resurrection. 
The Sadducees, to prove “ that there is no resurrection,’ stated the 
case of a certain woman, who in this life had seven husbands ; and 
then asked, whose wife she should be of the seven, in the resurrection ? 
“ Jesus answered and said unto them, Ye do err, not knowing the 
scriptures, nor the power of God. For in the resurrection they neither 
marry, nor are given in marriage; but are as the angels of God in 
heaven. But as touching the resurrection of the dead, have ye not 
read that which was spoken unto you by God, saying, | am the God 
of Abraham, and the God of Isaac, and the God of Jacob? God is 
not the God of the dead, but of the living.”” According to this repre- 
sentation, Abraham, Isaac, and Jacob, had already been raised; for 
the conclusiveness of our Lord’s argument against the Sadducees de- 
pended on the fact that they were alive “as touching the resurrec- 
tion of the dead.” ‘The point in question was, whether there be or 
be not a resurrection. Our Lord’s reasoning from the holy scriptures 
was directly in point. His object was to evince that there is a resur- 
rection, in confutation of the Sadducean heresy, “ that there is no re- 
surrection.” Well knowing that, in the sense denied by his deluded 
opponents, men are alive as soon as they pass from the natural into 
the spiritual world ; and not mistaken as to the true import of the 
Word, he adduced a number of recorded instances or facts, by which 
their incredulity, and sophistry, and materialism, were completely baf- 
fled, and “ put to silence.” Had the same heresy found no advocates 
“in this enlightened age,”’ so called, the same facts would not have 
needed a repetition in order to confute it. From our Lord’s argu- 
ment, (and I may add, Divine testimony,) it appears, that the three 
patriarchs mentioned, were alive, ‘‘ as touching the resurrection of the 
dead.” On the hypothesis that this were not the case, “ God was not 
their God ;” and by parity of reason, all who have left the world, if 
they are not alive, have not the Lord for their God; for he “is not 
the God of the dead, but of the living.” In other words, (for this is 
the point in question,) he is not the God of those in the other world 
who have not been raised from the dead. You see then the shocking 
result of denying a spiritual resurrection, or of holding to none, or to 
one material at a very distant future time. Can you obviate this amaz- 
ing consequence, which was announced by our Lord himself, and still 
believe the material body will be raised, and afterward transmuted into 
one spiritual ? ~ I think not. 

Should you find yourself inclined to propose any further inquiries, 
I shall attend to them, for your benefit, with all the pleasure and 
promptitude of which I shall be capable. “ You are apprehensive that 
you do not fully comprehend my whole meaning on this subject.” Af- 
ter more reflection, however, and more thorough examination of the 
holy scriptures, if you are in the affection of knowing the truth, you 
may arrive toa degree of understanding which will be to you a source 
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of the highest satisfaction. Suffer me to express my ardent desire that 
you may feel an increasing interest in the things of this nature; and 
that with all diligence you may “ dig deep,’’ and happily succeed in 
building your spiritual house upon the Rock of ages. ‘To promote your 
progress, more vigorous means should be used, than you can reasona- 
bly expect to find in the occasional effusions of my feeble pen. The 
Lord in his Divine Providence has actually presented for your happi- 
ness and mine, and that of the whole human race, the most sublime 
and wonderful instructions, on which we may safely depend. I refer 
to the expositions of the Divine Word, given by revelation, to his ser- 
vant Emanuel Swedenborg. ‘They are a key to unlock the hidden 
mysteries of the holy scriptures, and to loose the seven seals which 
have been on them for ages: No creature’s tongue can express the 
importance of duly attending to them. For the sake of the blessed 
Word of the Lord, the internal and Divine sense of which they dis- 
close, by the science of correspondence, their value is incalculable. I 
do therefore most seriously and most earnestly recommend them to 
your candid and faithful perusal. 

As a subordinate source of instruction and entertainment, I cordially 
invite your attention to The New Jerusalem Missionary. Containing 
New Church news ; expositions by correspondences of many passages 
of the Word, hard to be understood ; discussions of numerous impor- 
tant theological topics, ably conducted ; and devoted entirely to the 
cause of the great Redeemer, in His new dispensation, it will unques- 
tionably be highly edifying and useful. Should you receive and duly 
appreciate this winged messenger of light and peace, I have no doubt 
you will feel yourself abundantly remunerated for the little expense of 
becoming a subscriber. You might also do others good, as well as 
yourself, by inducing them to take the Missionary, and become asso- 
ciates with you in the perusal. 

With ardent desires that you may be happily elevated above the 
darkness which covers the earth, and the gross darkness which enve- 
lopes the people, 

I am sincerely and truly, 
Your affectionate brother, 


John M. Weeks, Esq. HOLLAND WEEKS. 
—a<< 9 <> 3 >> 


Abraham, Isaac, and Jacob.—The whole history of Abraham, 
Isaac, and Jacob, is representative and significative of the Lord’s life 
when in the world. The reason why the names Abram and Sarai 
were changed into Abraham and Sarah, was to denote that the hu- 
manity of the Lord would become Divine; for the letter H, added to 
both their names, was taken from the word Jehovah, and implies in- 
finity. By Lazarus being carried, after death, into Abraham’s bosom, 
is meant that he was received into heaven by the Lord ; for in heaven 
Abraham is in no higher estimation than any other man who is ina 


like degree of goodness and truth. 
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{In our fifth number we commenced a series of D1aLocuss, between 
a member of the New Church, and some opponents of the Old. As 
the publication of the two first has excited considerable i interest, we 

‘ feel encouraged to proceed with the remainder, humbly hoping, that, 
under the blessing of “ the only wise God, our Saviour,” they may 
be instrumental j in opening the eyes of those who sit in darkness. | 


DIALOGUE III. 


G. I propose for your perusal a sermon of Mr. Weeks. 

I. I shall read it, sir. I read in a work of your author’s, entitled, I 
think, “ Heaven and Hell,” that in the spiritual world there are zones, 
also a ‘temple, in the north, covered with snow. 

G. And the inhabitants covered with lions skins, with chinks in the 
temple 

J. And the snow had to be thawed before they cduld enter! 

G. Is not this easily understood, sir, being appearances emble- 
matical of your faith separate from charity, being alone, and of course 
cold and dead, as the minister, in the temple alluded to, preached the 
mysteries of justification by faith alone. 

I. We do not separate faith from charity, as the latter is the con- 
comitant of the former. 

G. Revelation and philosophy prove charity to be the prior, or 
superior. 

I. How so? 

G. That the greater is charity, and therefore the lesser must be 
produced by it, otherwise the effect must be greater than the cause, 
which would be contrary to order, and also as charity ts the life of 
faith, it must be prior to that which it gives life to. 

I. I do not know that charity is said to be the life of faith. 

G. “ As the body without the spirit is dead, so is faith without 
works also.”’ 





DIALOGUE IV. 
{With the Rev. Mr. M., of the Episcopa] Church.]} 


M. I have read some small works of your author, and some in the 
Halcyon Luminary, and I must contess I do not understand it. 

G. Perhaps, sir, you do not wish to understand it? 

M. Lam averse to religjous controversy. 

G. No more than [ am. 

M. But your doctrines of the trinity are repugnant te scripture ! 

G. Make that appear, and I will renounce them. 

M. There are three that bear record. 

G. Prove those three to be a trinity of persons. 

M. Did not the Son sit down at the right hand of the Father! ? 
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G. According to your creed, is not the Father without body or 
parts; what then becomes of his right hand, in the sense you hold it? 

M. What then do you understand by the right hand of God ? 

G. Omnipotence. “ All power is given me in heaven and in earth.” 


‘ But you say, sir, that you do not understand our doctrine. Can you 


possibly understand your own? That God is without body or parts, 
and yet is in three persons, and that each person is distinctiy God, 
and yet but one God? Can you, [ say, understand and reconcile these 
contradictions, and yet cannot understand a Divine Trinity of Father, 
Son, and Holy Ghost, in the person of our Lord, who is creator, re- 
deemer, and regenerator, divine love, wisdom, and operation, like the 
soul, body, and operation in man. ‘Then can you understand the for- 
mer paradoxes, and not understand the latter, so plainly proven from 
the letter of the Word? [Here followed the proofs. | 

M. You declared yourself averse to religious controversy, and now 
I think you are at it. 

,G. If you suppose that my aversion to religious controversy extend- 
ed so far as to hear you denounce our doctrine to be anti-scriptural, 
with impunity, you misunderstood me; for you know, sir, you com- 
menced the controversy. 

M. If I did, I now withdraw from it. 

G. In both cases you shall have your will. You know, sir, the Di- 
vine Essence is indivisible. 


DIALOGUE V. 


[The celebrated I. W., Methodist preacher, having made an unpro- 
voked attack upon our church and doctrine, which was communicated 
to me by our mutual friend, Benjamin Powell, when in your city, on 
my return home, being introduced to Mr. W., the following Dialogue 
ensued :] 

W. What is the evidence of truth ? 

G. Truth requires no evidence, except that of one truth for another. 

W. The evidence of truth is intuitive. 

G. If it was, all would see alike, and there would be no need of me- 
diums ; but that we have different inclinations, and consequent capa- 
cities, and therefore there are mediums of communication, as we have 
all to acquire, is undeniable. 

W. Wherein do you differ from us ? 

G. In many tenets, particularly the trinity and atonement. 

W. What are your doctrines respecting these ? . 

G. A Trinity of divine Essentials, in the person of our Lord, like 
soul, body, and operation in man. 

W. That seems more reasonable than the tri-personal scheme ; but 
yet I have an objection to it, viz. that the divine nature could be located 
to the womb of a virgin. 

G. The union was not immediate, but successive. But what more 
location to the womb of a virgin, than Jehovah to a bush, on the top of 
@ mountain ? 
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W. 1 do not believe in the Athanasian creed, and of course not in 
a trinity of persons; the Son is not co-equal and co-eternal with the 
Father. 

G. He cannot be God then? 

W. He is not. 

G. Why then do you worship him? 

W. Wnever did, nornever shall, ’till 1 can think otherwise than I do. 
[Here followed the proofs of the Lord’s divinity, by G.] 

W. These are figurative expressions. 

G. Prove them to be so. 

W. Men are called gods and lords. 

G. But will you call the idolatrous worship of Jews and Heathens 
the same with the acknowledgment of our Lord’s divinity by his in- 
spired prophets and apostles? “ To what man or angel did he say, 
This is my beloved Son?”—“ He is the mighty God and everlasting 
Father”—“ In him dwells all the fulness of the Godhead”—“ The 
Father and He are one”—“ He is the true God” —“ The First and the 
Last”—“ The Almighty.” 

W. You will not let me say that these are figurative expressions ? 

G. You are welcome to say it; but shall I take your say-so for 

roof ? 

W. According to what you have informed me, you will have cha- 
rity for me when in this opinion ? 

G. With that I have nothing to do; between the Lord and you it 
stands. He answers you for me, “ Except you believe that I AM, you 
shall die in your sins.” 


—_ 
—— 


DIALOGUE VI. 


[Between G. and Y., an eminent Methodist preacher. ] 


Y. Did not man commit an infinite offence ? 
7. Could a finite being commit an infinite offence ? 

Y. He offended against an Infinite Being. 

G. We all do so. ; 

Y. But this required an infinite atonement. 

G. Could the Divine nature suffer by men or devils ? 

Y. No. 

G. How then could the sufferings of a finite being, make an infinite 
atonemeht ? : 

Y. What then is the work of redemption ? 

G. The subjugation of the hells and the glorification of the Lord’s 
humanity. 

Y. Did he not satisfy Divine wrath and justice? | 

G. Wrath is no attribute of the Lord, therefore no such satisfaction 
was requisite. 

Y.. Was not the seed of the woman to bruise the serpent’s head ? 

G. Is the Father’s wrath the serpent’s head? Is not this the head 
of the serpent, self-love, the root of sin in men and devils ? 


Von. L. Q7 
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Y. Of what use then was the Lord’s sufferings ? 

G. To glorify his humanity. 

Y. Prove that it was glorified ? 

G. “ Glorify me with the glory which T had with thee ?” The Holy 
Ghost was not yet given, because He was not yet glorified. “ Father! 
glorify me wiih thy own self;” and a voice was heard from heaven, “I 
have glorified it and will glorify it again.” 

Y. If the subjugation of the hells, and the manifestation of himself 
to man, was the work of redemption, which required the assumption of 
a human nature, could he not have assumed it without making it suffer ? 

G. Do you not call upon your hearers to take up their cross and 
follow Christ, to crucify the lusts of the flesh, in order to receive the 
Divine grace ? 

Y. We do. 

G. Do you not then see it necessary, that the Lord in his maternal 
humanity, should endure the temptation of hell, and the death of the 
cross, that he might receive the fulness of the Godhead bodily ? ( All 
ye that follow me in the regeneration ;’’) since by his glorification and 
elevation through the glorified human as a medium, we have power to 
become regenerate. “ When | am risen I will draw all men after me.” 


The following are preliminaries which have often decided the controversy : 


There is no Essence in the abstract, the Divine Essence being the 
Divine form of our Lord only. ‘There is neither good nor evil, truth nor 
false, abstract from form ; good and truth in the Lord and his recipient, 
forms men and angels. Evil being no eternal principle, every evil 
being an adulteration of some good, and every false the perversion of 
somé truth; therefore, the perversion of good and truth was the origin 
of evil, and is to be found in its recipients, men and infernal spirits. 
Then, is not the Divine Essence indivisible ? The learned all aver in 
the affirmative. Does not the Scripture teach one God only? Yea. Is 
the Lord Jesus Christ God? Yea. Does he consist of three persons ? 
The difference between us not being whether there be a trinity, but 
what that trinity is ; that therefore there is a trinity of Divine Essen- 
tials in the one person of our Lord, and in him only, is taught in his 
Word, and this is the plural of which you make your trinity, of distinct 
persons, each whereof being God, so repugnant to the acknowledgment 
of one God, which the Scriptures teach. 


a 
~ —— 


The following, between Mr. I. and myself, not recollected. 


G. As the Lord’s infirmity was ejected, his Divinity was manifested. 

I. Do you suppose that the Lord had any infirmity ? 

G. If he had not, could he be tempted and die? But as nothing but 
the humanity from the mother could suffer, so nothing but that which 
was capable of suffering could pray for support or mitigation of suffer- 
ing, as our Lord did, in the garden and on the cross. 








UNIVERSALISM. P11 














THE GOSPEL HERALD. 


In our last number we commenced a series of REMARKS on Mr. 
Fitz’s REPLY to our former strictures. The same subject shall now be 
continued. That portion of the repLy which we have already dis- 
posed of, was copied from the Gospel Herald, of Sept. 27th, and that 
on which our remarks are about to be extended, from the two subse- 
quent numbers. 

At an early stage of this controversy we expressed an opinion, that 
it would prove favourable to the cause of spiritual truth, and founded 
this opinion on the spirit and temper which, at that time. appeared to 
characterize the remarks of Mr. Fitz. We regret that this expression 
of courtesy has been thrown away on our opponent ; but, that it is so, 
the style of his subsequent animadversions will sufficiently show. For 
ourselves, as volunteers in the cause of truth, we shall use such weapons 
only as are furnished by the armory of the Worn; and when we 
descend to ridicule, sarcasm, and verbal criticism, let the arbiters of 
the contest pronounce sentence of defeat. 

Without condescending to hear us through in our remarks, Mr. 
Fitz has already devoted more than seven pages of the Herald to a 
rejoinder. We will not say that this is indecorous on his part, but it 
is certainly impolitic. So far from regretting it, on our own account, 
we find it the source of no inconsiderable gratification. Sportsmen are 
always confident of having made a guod shot, when an unusual flutter- 
ing is discovered among the game. 


From the Gospel Herald, of October 4. 


‘¢ We acknowledge ourselves indebted to Mr W. for information of his doc- 
trine. But, we are sorry to be obliged to say, that Mr. W.’s doctrine has no 
better foundation than supposilion We do not approve of taking things for 
granted. This pelilio principii does uot please us We look for proof. It ap- 
pears, however, that Mr. W does not believe the Deity will make any man 
miserable in a future state. The Deity will only /ef a man make himself misera- 
ble. Mr. W. is true to his text ; and will have it that Omnipolence is potent ! 
This we do not understand. It appears that Omnipolence “ cannot change an 
owl into an eagle ;” but when mighty man co-operates, Omnipotence can make 
doves of vultures, and lambs of swine! As our subject relates to men, and not 
to swine, vultures, &c. we shali leave these as the peculiar property of Mr. W.’s 
system, The important question is this—Cannot Omnipotence change man from 
this earthly image to the heavenly image, and from corruption and mortality, to 
incorruption and immortality, without man’s co-operation, or joint labour ?” 
This interrogation is important, and must be attended to. Will Mr. W. produce 
some authority, besides his own opinion, and the opinion of Mr. Swedenborg, to 
prove that materiality, &c. are the only mediums through which regeneralion can 
be effected? Also, prove that the present is a probationary state, and the only 
one? Also, that the declaration of the Spirit to John, in the Apocalypse, * He 
that is filthy, Let him be filthy still,’ (not must be, &c.) has an exclusive 
reference to a posterior mode of being ? 

Mr. W. in his first paragraph* says, of an Omnipotent act, without man’s con- 
sent and co-operation, (assistance,) “ it would annihilate an impure soul, and 
create a pure one in the same body, which was not the object intended. It would 





* For convenience, we number the paragraphs, reckoning the eleventh, which commences 
the extract in this namber, as the first, &c. 
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be a new creation, instead of regeneration.” We shall let Mr. W. dispose of the 
word annihilate as he pleases, but we shall contend, and prove too, that man is 
actually regenerated without his co-operation ; and that regeneration is a new 
erealion, just as much as the first making or beginning of man was a crea- 
tion. ‘This done, and Mr. W.’s suppositions, (for they deserve no better name,) 
will be properly appreciated. The word regeneration occurs but twice in the 
Scriptures, namely, Matt. xix. 28. Titus, iii.5. The word rendered regeneration 
is raasyysveria. Definition. Secundus ortus, instauratio, reditus ad vitum, re- 
generatio. Or second beginaing, revival, or restoration, a return, or coming agatiz 
to life, being produced again. Vide Schrev. Lex. An apostle predicated every 
thing upon the fact of the resurrection of Christ from the dead. Paul declared, 
‘¢ Ve are dead, and your life is hid with Christ in God.” Man, in the aggregate, 
therefore, was regenerated in Christ, their Head, and rose triumphant over sin, 
death, and hell, from the grave. When a man arrives at the knowledge and be- 
lief of this fact, he is “ born from above.” He is “ delivered from the power of 
darkness, and translated into the kingdom of God's dear Son.” Christ came to 
* destroy death, and him that had the power of death, which is the devil, and to 
deliver,” &c If Mr. W. will annihilate the wmpurity, the soul will be left pure. 
Is not this the object intended ? We see that human nature was regenerated in 
Christ. The time is coming, when all men shall be regenerated, or rather parti- 
cipate in the regeneration which Christ effected. For their corruption shall be 
changed for incorruption, and their mortality for immortality. Not “owls be 
changed into eagles!” This is further proved and illustrated, by referring to 
Acts, iii. 21, where we read, of the “restitution of all things,” &c. The word 
rendered restitution, means all this ; namely—a rebuilding, or making good into 
the original form. For God made man good. Mr. W.’s notions, therefore, are 
gross error. 

Dr. Clarke informs, that the Pythagoreans used the same word, which is ren- 
dered regeneration, &c. to express, according to their doctrine of the transmigra- 
tion or metempsvchosis, the entering of the soul into a new body, and into a 
new state of being. Dr. C. however, [Matt. xix. 28.] alters the punctuation, and 
reads as follows—“ Verily I say unto you, That ye which have followed me, in 
the regeneration, when the Son of Man shall sit in the throne of his glory, ye 
also shall sit upon twelve thrones,” & [Que. Did not Judas follow Christ ?} 
Dr. C. considers it to be utterly improper to make the time of the regeneration 
to be before the crucifixion and resurrection of Christ. We agree with him in 
this particular. For Christ took the one blood of which all nations were made ; 
and when he rose, we rose in the person of our Head, incorruptible and immortal. 
All mankind, without exception, will as certainly triumph over sin, death, hell, 
and the grave, as Christ triumphed. Ha trenusan! 

Mr. W. in his second paragraph, considers man in a future state, however low, 
to be “ continually under the government of Divine Mercy, which is eternally exert- 
ing itself to render the state of each one less productive of misery than it would 
otherwise be!” Of what avail can all this be? You have decided, that no arbi- 
trary punishment will be inflicted. That when the probationary state ends, Om- 
nipotence can do nothing. ‘He that is filthy, must be filthy still!’ The 
“ mediums” will exist no longer! And, wonderful to relate, this hell, which Di- 
vine Mercy is continually exerting itself to render less productive of misery, is 
so necessary to the enjoyment of its inmates, that “ thousands would be infinitely 
more unhappy without it!” Then, we say, they must be infinitely happy with 
it. Now it appears to us, if words have any meaning, that friend W.’s hell 
is quite~as comfortable a place as his heaven! It will not suit logic, in any shape, 
to trifle with infinities. Remember this. Also please to recollect, that all meu 
shall be raised immortal, &c. 

Mr. W. commences his third paragraph very properly. “But it may be asked, 
‘ Where, then, is the inducement to seek for heaven, and to avoid the opposite 
state?’ Surely, if hell is a place which makes its inmates infinitely happier 
than they could be without it, it is a very desirable place! We question whether 
there can be any heaven which can do more than this. But Mr. W. answers the 
question by asking, “* Would it not be a mark of true wisdom to prefer the en- 
joyments of the eagle, the lamb, and the dove, to those of the owl, the swine, and 
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the vulture? to seek light rather than darkness; order than disorder?” &c. 
Answer: No! Provided your premises are correct. If to be an ow}, to be in the 
dark, and to be in disorder, will produce infinite happiness, we say, Let us be 
owls, give us darkness, give us disorder! The reverse of these, call them by 
what names you please, must produce infinite misery ; or your premises are 
false. Mr. W. again “ closes the probationary scene,” and says, “ Let him that 
is filthy be filthy still.” So we say, by all means. If filth will produce in- 
finite happiness, we ought to avoid all that is clean, as we would avoid infinite 
misery. 

Mr. W says, in his fourth paragraph, “ it would be no act of mercy to fold the 
swine with the sheep, for his darling filth would not be there,” &c. ‘True, very true. 
The * darling filth” produces infinite happiness ! The swine cannot do without it. 

Mr. W in his fifth paragraph says, “ Such are our ideas of a future state of 
existence, and they arise from the positive conviction we feel, that every man is 
endowed with perfect freedom of will in spiritual things” This is a candid 
confession. We were persuaded that friend Woodworth obtained his strange 
ideas of a future state of existence from an illegitimate source, and now we have 
his own word for it. It appears his ideas are from his own head, and not one of 
them from scripture or reason This accounts for their singularity and incon- 
gruity. Mr. W. is deserving of praise for his candour. But is not a freedom 
of will very imperfect, if it leads the possessor to make a wroug choice? We, 
however, are free to acknowledge, that Mr. W's perf@tt freedom leads men te 
choose a hell of infinite happiness. If this eould be proved, it would be perfect 
indeed. Again. By “perfect freedom,” we should be inclined to understand 
perfect ability, For freedom to choose, without ability to direct in the choosing, 
would be worth nothing. You might, with as much propriety, tell a blind man, 
that he has perfect freedom to choose an article he cannot see, as to tell a man 
who prefers being a hog to a lamb, to choose for himself. And still, according 
to Mr. W.’s views, he cannot fail of making a good choice When Paul speaks 
(Ephes. i.) of “ being chosen in Christ before the foundation of the world,” are 
we to understand that Paul chose himself? That Paul co-operated with God, 
&c. Was it Paul's will to be converted to Christianity when he was going to 
Damascus? Or, did God, contrary to Paul’s will, and without his co-operation, 
enlighten his understanding? Are those who are blind, in prison, bound, &c. 
perfect in freedom? Did God deprive Paul of “all that constituted him e 
human being ?” : 

We now pass over Mr. W.’s sixth paragraph, having already considered it in 
our remarks on regeneration. 

(To be concluded in our next.) 


From the Gospel Herald of Oct. 11. 


Mr. W. in his first paragraph* considers, that he does not attribute anpotence, 
&c. to the Deity, in his doctrine, “‘ not a whit more than when we say, ‘ Omnipo- 
tence itself cannot form a square circle, or create two contiguous hills without a 
valley between them’.”” We deny this. For nothing is impossible with God. 
Now there is no such thing as a square circle ; because the being round wakes 
the circle ; nor two hills, &c without a valley, because the valley forms and 
constitutes the hills. But there is such a thing as God’s making man good and 
happy without man’s co-operation. And this is quite as reasonable as to sup- 
pose that God could make man at the beginning without man’s “ joint labour.” 
Mr. W.’s conclusion, therefore, is 1 false one. And it implies an imperfection to 
say that God cannot do that alone which he can do with man’s co-operation. 
Man is only the recipient of God’s goodness, who affords him means and oppor- 
tunity, and finally raises him incorruptible and immortal, without any assistance 
from man’s power. We, therefore, advise Mr. W. to prove, first, that man is a 
free agent, before he says one word more about the absurdity of compelling him, 
in opposition to his own choice, &c. We ask Mr W. Do you ever compel your 





* For convenience, we number the paragraphs, reckoning the seventeenth, which commences 
the extract in this number, as the first, &c. 
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children to act differently from their own choice? If you do, you are, on your 
own confession, palpably absard. 

Mr. W.’s second paragraph: contains many items. He does not see the neces- 
sity of answering our questions. We presume, however, that he saw the diffi- 
culty of answering them! We shall see whether Mr W. has “ given a sufficient 
reason for the permission of the present state of affairs.” According to him, 
the present state of affairs is this, ‘ Man was endowed with freedom of will, in 
order that he might be capable of conjoining himself to his Creator by regenera- 
tion,’ &c. Will mando this? No! Thousands of men, according to Mr. W., will 
never be regeverated. If this “ is a sufficient reason for the present state of affairs,” 
to pretend that the purpose of God in permitting them, will never be accomplished, 
we'should like to know what is an insufficient reason? Mr. W. to illustrate his 
hypothesis we presume, asserts, that “ With the great 1 am, the past, present, and 
future, form one eternal NOW, on which foreknowledge cannot be predicated.” 
Although this declaration is one which is monstrously absurd, we shall admit it, 
and reason accordingly. Mr. W.’s vultures and owls are now vultures and owls, 
and there is no future, they are now capable of being changed into doves and 
eagles, and be regenerated by their co-operation. This elernal now will 
always remain, and there always was this cfernal now, and these vultures and 
owls always were vultures and owls, without beginning and without end. So 
much for an elernal now. We think the eternal now will remain an eternal 
aUsurdity! You must not object that there was a past time, when the vultures 
and owls were not vultures and owts ; and that there will be a fulure time, when 
some of these vultures and owls will become doves and eagles ; because there is 
no time past, present, nor future, but only one eternal now!! We think there 
ought to be an eternal then, and an eternal when, and then a triangle of absurdity 
eould be completed, without a parallel. This eternal now, and the doctrine 
that three are one, are a good match. Mr. W. in this paragraph makes a num- 
ber of very positive, and very important assertions, without a shadow of proof, 
save, we presume, his own “ positive conviction” Pray, Sir, give us a little 
evidence now and then, to season your broad assertions. How many hells are 
there? What do you mean, when you say that God “ redeemed man by con- 
quering the hells ?”” &c. when you at the same time contend, that the hells shall 
conquer man, so far as to hold him in their bondage? You say, God did not 
design any man for this hell, this state, and cannot be charged with crueliy. He 
made him free, &c. and cannot be either ignorant or impotent. And to escape 
altogether, you will have it, that God could not foreknow any man’s destiny, 
because there is with God one eternal NOW! We should be glad to be inform- 
ed whether Mr W. intended this should be received as argument! The case 
stands thus—God intended the eternal happiness of the creature. He consti- 
tuted man so that man might defeat his design. If man defeats God’s design he 
goes to hell. But God did not design man for hell, and there is one elernal 
now, and God knew nothing of the consequences of his own works, or of the free 
will of the creature. Therefore God cannot be charged with ignorance nor im- 
potence. We wish we could say as much for Mr. W. 

We request Mr. W. to turn his attention to a consequence resulting from his 
doctrine, which, we think, will controvert some of his favourite opinions. It is 
this—Man must be regenerated in this life, and this cannot be effected, even by 
Omnipotence, without man’s assistance. One half of the children of men die in 
infancy. _ How will you regenerate ‘hem ? You will please to recollect you have 
decided; that without regeneration man cannot become receplive of heavenly 
felicity. Consequently, you must admit that one half of the buman race will 
never “become receptive of heavenly felicity,” or you must admit that your 
premises are wrong, and that man can be regenerated in another mode of being, 
er in this mode of being without his co-operation. Also, that make the means of 
salvation to be what you please, you must make it the same for all. 

We recommend an easy way to escape from the difficulties which surround 
you. Namely—Admit the truth. Confess that all men, indiscriminately, will 
be raised incorruptible, immortal, and glorious ia the heavenly image ; that then, 
and‘ not till then, will be brought to pass the saying that is written, Death is 
swallowed up in victory! That even your hells will be destroyed, and God, 
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heaven, and happiness reign alone and triumph. Confess that God is Omnipo- 
dent ; and man the creature, offspring, and recipien! of God's mercies. That 
Omnipotence possesses a/i power, and unpotence no power. That the devil and 
his works will be destroyed ; and the last enemy, which is death, wiil be annihi- 
‘lated, when the Devil, who has the power of death, is gone to destruction. Be- 
lieve the declaration, “ Behold, the day cometh, [the gospel day,] that shall 
burn as an oven; and all the proud, yea, all that du wickedly, shall be stubble ; 
and the day that cometh shall burn them up, saith the Lorp of hosts, that it 
shall leave them neither root nor branch.” (Mal. iv. 1.) Then your owls, swine, 
vultures, and numerous hells, will be no more, and all men “ become receptive of 
heavenly felicity,” in your rejoicing mind, 

Mr. W’s concluding paragraph is a repetition of a former interrogation. Is 
it not remarkable that Mr. W. should dispose of our interrogations by wholesale, 
without answering them ; omit the insertion of our note or postcript, which had 
an exclusive relation to his repeated interrogation, and now persist in requesting 
an answer to the lasi of his interrogations! Mr W. cannot maintain his hypo- 
thesis, without proving Omnipotence to be impotent ; Wisdom to he folly; and 
Love to be cruelty! Therefore, he would have it taken for granted, that be- 
cause God permits suffering now, for a short time, for a good purpose, he will 
always permit it, when no good can result te the sufierer from the sufiering. 

To make short work of Mr. W.’s question, “ Does God permit his tmnocent 
ereatures to suffer for the guilly ones?” we answer— Yes. We go farther: An 
innocent creature, if possessed of a spirit of wisdom and love, like that which 
dwelt in Christ, must be willing to suffer for a guilty creature, when that suffer- 
ing will be overruled by God, for good to the guiliy. We point to Christ, the 
ennocent Lamb of God, suffering on account of guilty men, whom Mr W. calls 
owls, swine, and vultures! But Mr. W. will please to understand us to say, that 
God will never permit his innocent creatures to sufier the punishment due to the 
guilty, for any sins the guilty has committed, to release them from their just 
punishment. We read of Christ that he, “ for the suffering of death was crowned 
with glory and honour.” Love will permit momentary suffering to produce a 
great and lasting good. Omupipotence can eflect this ; and Infinite Wisdom will 
sanction the measure. 

Note.—Will Mr. Woodworth publish this, our reply, to his remarks contained 
in his last Number ? 


REMARKS. 


In the first paragraph of this portion of Mr. Fitz’s repiy, he asserts 
that our doctrine of future misery “has no better foundation than 
supposition.” In vain do we cite those numerous passages of Scrip- 
ture on the plain and obvious language of which the doctrine is founded. 
Mr. F. with a curious species of leger de maine, instantly changes their 
meaning. When we quote, for instance, Isaiah, iii. 10. “ Wo unto the 
wicked, for the reward of his hands shall be given him,’ it is de- 
nied as haying any “ reference to a posterior mode of being.” If we 
adduce from the Apocalypse, “ he that is filthy let him be filthy still,’ 
it is disposed of in the same manner. If we contend that every man 
is judged by his works, and rewarded according to the deeds done in 
the body, the judgment and the reward either vanish at the presto / of 
our opponent, or become merely temporal affairs. If we remind him 
of our Lord’s own words, “ And these (the wicked) shall go away 
into everlasting punishment, but the righteous into life eternal,” the 
English word everlasting is denied being equivalent to eternal, although 
Mr. Fitz knows that they are both translated from one and the same word 
in the Greek ; and that, consequently, if the misery of the wicked be 
temporal, the happiness of the righteous will be so too. Why, then 
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does our opponent call for proofs, and yet refuse to admit the plainest 
and strongest language of scripture, giving it a meaning of his own, 
directly opposed to its plain and obvious import f Such a mode of 
defending a favourite opinion is without a parallel, except in the his- 
tory of those ancient magicians, who “ did so with their enchant- 
ments.”’ It is perverting the living waters of truth, and “ turning then 
into blood.” 

In the same paragraph Mr. Fitz says, “ As our subject relates to 
men, and not to swine, vultures, &e. we shall leave them as the pecu- 
liar property of Mr. W.'s system.” ‘This may be wit, but it certainly 
is not argument. We have our Lord’s example for calling men by 
the names of such inferior animals as correspond to their moral charac- 
ter; and if Mr. F. thinks that this mode of illustrating our doctrine 
is a fair subject for ridicule, he is welcome to amuse himself at our 
expense. But Jet him beware that he does not deride Him whose ex- 
ample we copy. He frequently designated men by such terms as 
vipers, serpents, wolves, dogs, swine, goats, eagles, doves, sheep, and 
lantbs ; and speaking of Herod, he says, “Go ye, and tell that fo, 
I cast out devils, &c. These are our Lord’s own words, and he 
assures us that his “ words are spirit and life.” 

In this paragraph also, Mr. F. reiterates his call for proofs “ that the 
present is a probationary state, and the only one.” But if all the pas- 
sages we have quoted, in our former remarks, have failed to convince 
him, “if he hear not Moses and the prophets, neither will he be per- 
suaded though one rose from the dead.” If this life were not a pro- 
bationary state, and the only one, would the rich man have expressed 
so much anxiety to warn his unbelieving brethren? Or was he 
thus anxious to save them from temporal torment? If so, he was 
unreasonably solicitous about a very trifling affair; for Mr. F. says, 
“this world, compared to another, is but a dream;”’ and “ God now 
permits suffering for man’s good ;” and, again, “ according to our doc- 
trine, (says Mr F.) man must exist, and suffer as he does, before his 
glory can be perfected.” 

In his second paragraph, Mr. F. says, “ We shall contend, and 
prove too, that man is actually regenerated without his co-operation.’ 
But we look in vain for his proofs. He merely asserts, without autho- 
rity, that Man in the aggregate, therefore, was regenerated in Christ, 
their Head, and rose triumphant over sin, death, and hell, from the 
grave. When a man [adds Mr. F.] arrives at the knowledge and be- 
lief of this fact, he is “born from above.” He is “ delivered from the 
power of dar kness, and translated into the kingdom of God's dear 
Son.” Is regeneration, then, merely the arriving at the knowledge 
and belief of a certain fact? At best, this is only a regeneration of 
the understanding, and not a purification of the will, which is what 
we understand by the word regeneration. But Mr. F. a moment be- 
fore told us that “ regeneration is a new creation, just as much as the 
first making or beginning of man was a creation. Is the mere be- 
Keving a certain fact a new creation? “ The devils also believe and 
tremble.” 
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But the apostle does not say that a// men are risen with Christ. Far 
from it. He says, “Jf, then, ye be risen with Christ, [that is, if ye 
be really awakened from the death of sin and impenitence, as ye pro- 
fess to be, then] seek those things which are above.” This exhorta- 
tion would have been superfluous if their regeneration had been already 
effected. Mr. F. would, doubtless, have addressed them “ without an 
éf ;’? he would, probably, have said, “ As you, and I, and all man- 
kind, are risen with Christ—as man, in the aggregate, was regene- 
rated in Christ, what is there for us to do? Man can do nothing. 
HAuigeiusan !” 

Again—Mr. F. says, “If Mr. W. will annihilate the impurity, the 
soul will be left pure.’ Tothis we reply, that impurity may be removed, 
but not annihilated ; and the Lord teaches us how to remove it, in the 
following words: “ Wash ye; make you clean; put away the evil of 
your doings from before mine eyes ; cease to do evil, learn to do well.” 
This is the only process pointed out in Scripture by which impurity 
can be removed, and man is called upon to perform it himself. “ Wash 
thy heart from wickedness, that thou mayest be saved.” 

Mr. F. concludes this paragraph in the following words: “ God 
made man good. Mr. W.’s notions, therefore, are gross errors.” If 
God made man good, (as we know he did,) why does Mr. F. say, in 
another place, “If man had not eaten and died, he could never have 
received immortal life??? ‘This notion is too gross an error to merit a 
moment’s attention. A wiser man than either of us has declared, that 
“ God hath made man upright, but they have sought out many inven- 
tions ;’’ Eccles. vii. 29. And this wise man’s father says, “they pro- 
voked him to anger with their znventions.” Psalms, cvi. 29. “ Thus 
were they defiled with their own works, and went a whoring with their 
own inventions.’ ‘The sinning of man, “ that grace might abound,” 
was, therefore, no invention of his Creator, and is deprecated by the 
apostle. And yet Mr. Fitz would persuade us that unless man had 
sinned he could not have been saved! // Ifthe doctrine be true, this 
consequence irresistibly follows : the more we sin on earth, the greater 
will be our felicity in heaven ! 

In his third paragraph, Mr. F. agrees with Dr. Clarke, who alters 
the punctuation of a sentence, spoken by our Lord himself, in order 
to make it conform to his (Dr. C.’s) particular views! This learned 
gentleman, having imbibed the notion that there was no such thing as 
regeneration “before the crucifixion and resurrection of Christ,” 
makes the passage read thus : “ Verily ! say unto you, that ye which 
have followed me, [while I went about preaching, this shall be your re- 
ward ]—in the regeneration, [that is] when the Son of Man shall sit in 
the throne of his glory, ye also shall sit upon twelve thrones, judging 
the twelve tribes of Israel.” The words in brackets are inserted by 
us, to show the sense which Dr. ‘’. gives the passage, by altering the 
punctuation. In the original it reads thus : “ Ye which have followed 
me in the regeneration,” &c. Merely following Christ from one vil- 
Jage to another would not entitle a man to the reward here promised, 
for multitudes followed him, “ because they ate, and were filled.”’ It 
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is “ following him in the regeneration,” or imitating him in resisting 
temptations, and overcoming evil, (for he was tempted at all points, as 
we are,) that ** makes us kings and priests, and entitles us to “ reign 
on the earth.” But, says Mr. Fitz, “ Dr. C. considers it to be utterly 
improper to make the time of the regeneration to be before the cruci- 
fixion and resurrection of Christ;) and adds, “* We agree with him 
in this particular.” So the words of our blessed Lord, which “ are 
spirit and life,” are to be wrested from their original meaning, to sup- 
port the favourite notions of such commentators! How is this treat- 
ing the Word of God? that Word which was made flesh, and dwelt 
among us? It is not, perhaps, crucifying him between two thieves ; 
but, it is doing that which is little better : it is profanely attempting to 
adapt his dimensions to the iron bed of sectarianism. “ Father, tor- 
give them, for they know not what they do !” 

Mr. F.’s fourth paragraph deserves attention, as he has there as- 
sumed premises which our language does not warrant, and from such 
premises deduced all his subsequent inferences, | After quoting our 
remark respecting that state called hell, viz. “ thousands would be in- 
finitely more unhappy without it,”’ he adds, “Then, we say, they must 
be infinitely happy with it.” Now, what kind of logic is this? Let 
us state the proposition plainly, and then look at it. Satan is unhappy 
in the kingdom of darkness ; but he would be infinitely more unhappy 
in the kingdom of light ; er 20, Satan is infinitely happy in the kingdom 
of darkness! If this be logic, Mr. Fitz is the «nly logician on earth. 
But the worst of it is, all his subsequent reasoning (if ‘such it can be 
called) is founded on these unjust premises, viz. that, according to our 
doctrine, the wicked are infinitely happy in hell! This is worse 
than begging the question ; it is taking it without our knowledge or 
consent. 

Mr. F.’s fifth and sixth paragraphs require no remarks, as they 
contain no assertions but what are predicated on the untenable pre- 
mises above mentioned. 

Ip his seventh paragraph, Mr. F. asks, “Is not a freedom of will 
very imperfect, if it leads the possessor to make a wrong choice ?”’ 
This is a species of verbal criticism to which theological disputants 
seldom resort until foiled at every other weapon. When we say 
that “man is endowed with perfect freedom of will in spiritual 
things,’’ we do not wish to be understood as attributing to man the 
perfection of Deity ; for man, we all know, is an imperfect being. But 
there are many discrete degrees in creation, in one of which is man; 
and his freedom of will is certainly perfect in that degree, inasmuch 
as it is full, complete, unrestrained. Mr. F. might, with much more 
propriety, have asked, “is not that will perversely imperfect which 
thus abuses its freedom by making a wrong choice? and is not that 
understanding very imperfect which sanctions such a choice ? 

Again—Mr. Fitz says, “ By perfect freedom we should be inclined 
to understand perfect ability. For freedom to choose, without ability 
to direct in the choosing, would be worth nothing. You might, with 
as much propriety, tell a blind man that he has perfect freedom to 
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choose an article he cannot see, as to tell a man who prefers being a 
hog to a lamb, to choose for himself.” If Mr. F. will pay a moment’s 
attention to the operations of his own mind, he must be convinced that 
man has ability to choose aright. Has he not ability to think of God 
as often as he pleases to pray to him? to act in opposition to the 
impulse of unruly passions? And does not the understanding of 
every man teach him that the exercise of this ability will tend to pro- 
mote his happiness? ‘This is what we can do, and what we are re- 
quired todo. ‘The subjugation of our evil propensities can be effected 
in no other way. We must fight manfully against them; and God 
will most assuredly give us the victory over them. But the scriptures 
promise us no victory on any other condition. Mr. F.’s comparison 
of a blind man is irrelevant to the subject; for no man is spiritually 
blind, until he becomes so by choosing evil instead of good. “ This is 
the condemnation, that light is come into the world, and men loved 
darkness rather than light, because their deeds were evil. For every 
one that doeth evil, hateth the light, neither cometh to the light, lest his 
deeds should be reproved. But he that doeth truth cometh to the 
light, that his deeds may be made manifest, that they are wrought in 
God.”’ 

Mr. F. concludes this paragraph with several questions, in reply to 
which we would observe, first, that the chosen of God, are all who obey 
his commandments. “If ye continue in my word, then are ye my 
disciples.” John, viii. 31. It is God’s eternal will, from the founda- 
tion of the world, to choose every one that sincerely wishes to serve 
him. ‘Thus Paul says to the Ephesians, “ According as he hath chosen 
us before the foundation of the world, that we should be holy and with- 
out blame betore him in love.” What description of persons are in- 
tended by the pronoun us 2 The apostle has not left us in doubt on 
the subject, for he writes “to the sainés which are at Ephesus, and to 
the faithful in Christ Jesus.”. As the past and future are always 
present in the divine mind, all such persons are truly chosen before the 
foundation of the world. Again—Our Lord says, “ Many are called, 
but few chosen.’ t-very individual of the human family is constantly 
called, by reason, conscience, or revelation, to repent and be convert- 
ed, to “ come to the marriage supper ;” but they oviy are chosen who 
obey the call, and weave themselves a “ wedding garment.” 

2d. If we admit the testimony of Paul himself, he verily thought he 
was doing God service in opposing the progress of the new religion. 
His heart was well disposed, though his understanding was in error. 
He was ardent and zealous in what he considered the cause of truth, 
the religion of his forefathers. ‘To serve God, therefore, was his own 
choice ; and that Being, who sees the heart and knows the thoughts of 
his creatures, was graciously pleased to enlighten his understanding, 
and direct him how to serve him acceptably. Thus he became “a 
chosen vessei,’’ to bear the name of Jesus “ before the Gentiles,” and 
experienced the fulfilment of that promise of our Lord, where he says, 
If any man will do His will, he shall know of the doctrine whether 
it be of Ged.’’ God enlightened Paul’s understanding by a miracle ; 
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but this was not regeneration ; the purification of the will is the scrip- 
ture meaning of the term, and this could not be effected without Paul’s 
co-operation. That the young convert could and did co-operate in 
this process, we have his own assertion, where he says, “ 1 have fought 
a good fight, I have finished my course, | have kept the faith : hence- 
forth there is laid up for me a crown of righteousness, which the Lord, 
the righteous Judge, shall give me at that day ; and noi to me only, but 
unto all them also that love his appearing.” Should Mr. I’. doubt the 
apostle s ability to do all this, hear him again: “ I can do all things 
through Christ, which strengtheneth me.’ His understanding was 
enlightened in consequence of his choosing to serve God; and the 
same cause will always produce the same effect. He then “ wrought 
out his own salvation witb fear and trembling,” giving the glory to God, 
without whose aid he could have done nothing. “ God said, let there 
be light,’ and Paul saw his duty ; “God said, let the earth bring 
forth,’ and Paul did his duty, by bringing forth the fruits of righteous- 
ness. ‘There is no other regeneration than this, however Mr. F. may 
flatter himself that he was regenerated in Christ. “ By their fruits ye 
shall know them.”’ 

Having thus disposed of the second portion of Mr. F.’s repiy to 
our former remarks, we now proceed to investigate the third and last 
portion of that reply, as copied above, from the Gospel Herald of 
October 11. . 

And here we find, in the first paragraph, the following assertion : 
** There is such a thing as God's making man good and happy without 
man’s co-operation. And this is quite as reasonable as to suppose 
that God could make man at the beginning without man’s joint la- 
bour. Mr. W.’s conclusion, therefore, is a false one.’’ Here is ano- 
ther specimen of Mr. F.’s logic. No action can be predicated of a 
non-existence ; it is, therefore, ridiculous to talk of man’s acting before 
he exists. Our business is with man, as a living and active being, 
who has fallen, by his own inventions, from the upright state in which 
he originally stood by creation. Spiritual things can always be illus- 
trated by natural things, and there is a striking analogy between spi- 
ritual and natural maladies. When a man (originally in good health) 
has become diseased by an indulgence of vicious habits, is it not neces- 
sary for him to co-operate with his physician, in order to be restored to 
health / Does he not thus co-operate when he takes the medicines which 
the physician prescribes, abstains from such indulgences as he prohibits, 
and regulates his diet and regimen according to medical directions? This 
is all the co-operation we contend for; and, without such co-operation 
on the part of the patient, all the benevolent wishes, professional ad- 
vice, earnest entreaties, and unremitting exertions of the physician will, 
and; must be, wholly unavailing. Does it imply any imperfection in 
his skill or science to say that he cannot perform that cure alone, which 
he might have effected with the patient's co-operation? The answer 
is plain, and the application obvious. 

In the same paragraph Mr. Fitz says, ‘ Man is only the recipient 
of God’s goodness, who affords him means and opportunity, and finally 
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raises him incorruptible and immortal, withou. any assistance from 
man’s power.’ We would again ask, what are these means and op- 
portunity afforded for, if man can do nothing? As a recipient, every 
man receives goods from the Lord, according to his several ability, 
some five talents, some two, and some one. but is not every one 
required to improve these talents? and is not every slothful servant 
condemned to outer darkness for not improving them, instead of being 
made ruler over many things? ‘The parable is familiar to every one; 
how can it be reconciled with the doctrine which Mr. F. labours so 
zealously to establish? Mr. F. concludes this paragraph by asking, 
“ Do you ever compel your children to act differently from their own 
choice ? If you do, you are, on your own confession, palpably absurd.”’ 
We are confident that not one of our readers will admit this inference, 
when he reflects that rationality is what alone renders the will free. 
Idiots and brutes are consequently not free agents, and man only be- 
comes so by the gradual expansion and perfection of his rational prin- 
ciple as he advances from infancy to adult age. During this progres- 
sive state, the rationality of the parent or guardian must be exercised 
for the child, until that of the latter becomes formed and matured. 
Freedom of will implies a knowledge of right and wrong, and a posi- 
tive conviction of their ultimate effects. Mr. F. may compel his child 
to go to school, without any absurdity on his part ; but can he compel 
him to dove his studies, and to find pleasure in literary pursuits? Let 
him make the experiment, and we think he will prove himself to be 
palpably absurd. And can “children ef a larger growth ’ be com- 
pelled to love virtue, when they have, through a long life, made vice 
the idol of their worship? Reason and Scripture both answer—No! 

In the next paragraph Mr. Fitz says as follows: “ Mr. W. to illus- 
trate his hypothesis, we presume, asserts, that “ With the great I AM, 
the past, present, and future form one eternal NOW, on which fore- 
knowledge cannot be predicated.” Although this declaration (adds 
Mr. Fitz) is one which is monstrously absurd, we shall admit it, and 
reason accordingly. Mr. W.’s vultures and owls are now vultures and 
owls,”’ &c. “always were vultures and owls, without begianing and 
without end.’’ Here is another specimen of Mr I .’s logic, as absurd 
as either of the preceding. We did not say, that “ with vultures and 
owls, the past, present, and future form one eternal now,” but with 
God; that Infinite Mind, in which is no shadow of change, of which 
no such thing as succession can possibly be predicated. Were it other- 
wise, his mind would not be infinite. If one idea ever did exist be- 
fore another, in the divine mind, there must have been a beginning 
to such succession, and, of consequence, a beginning to God, which it 
is blasphemy to suppose. So that all Mr. F.’s playing and punning 
upon the word Now, amounts to nothing—“ less than nothing and 
vanity.” 

In the same paragraph, Mr. F. asks, “how many hells are there ?” 
Let him open the first number of this magazine, at the eighth page, 
article vi. sec. 4. and he will find an answer, with the scripture proofs. 
In the same number, page 5, article iv. he will find an answer to his 
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next question respecting redemption. We do not contend that the 
hells shall conquer man, so tar as to hold him in their bondage, but 
that man willingly and voluntarily yields himself a captive to them. 

The remainder of Mr. F.’s second paragraph is made up of syilo- 
gisms, each of which stands tottering upon one leg. 

In the third paragraph of this portion of his repty, Mr. F. calls our 
attention to the future destiny of all who die in infancy. ‘This is 
quickly answered. ‘They have not lived in the practice, nor died in 
the love of evil, and, consequently, have not made any hereditary pro- 
pensity to evil, their own, It is adult man, who has confirmed jimself 
an evil, that “can never be receptive of heavenly felicity until he is 
regenerated.” We have just before shown, that infants are noi i free 

agents, because they are destitute of reason and rationality. ‘They 
are ignorant of wi and consequently do not love it; they have not 
“ sought out many inventions,’ theretore of such is the kingdom of 
heaven.” [See our first number, page 9, sec. 2.] 

Now let Mr. Fitz answer a question concerning children. He says, 
“Unless man had strayed in sin and error, and learned, by bitter ex- 
perience, the evil of transgressing the commands,’ &c. Pray tell us, 
Sir, did all the infants that have departed this life since the fall 
ad i in sin, and error, and learn, by bitter experience 2” ena 
Mr. F. will say that they did all this, “in the aggregate,” in Adam. 
But how can Adam’s “ bitter eaperience” benefit a child of a ieee old? 
This leads us back to our old question, which Mr F. has heretofore 
so “ingeniously evaded answering :’ ‘* Why does God permit inno- 
cent children to suffer in tats world? Is the temporal suffering of an 
infant of one, two, or three months old, intended “ as a correction to 
produce reformation?’ Is such suffering rewarding the infant ac- 
cording to its works? What works has it performed / Has it done 
or neglected to do that for which rewards and punishments (say tem- 
poral ) are promised or threatened? Let us have no more evasion, but 
a definite answer to these simple questions—or an honest confession 
of inability to give it. 

Mr. F.’s fourth paragraph is devoted to an exhortation, in which 
he recommends us to confess the truth of his doctrine! All that we 
can honestly confess is, that until we gave it this slight investigation, 
we had no idea that the whole system was so monstrously absurd as 
we find it to be 

The concluding paragraph of Mr. F.’s repry, is another evaszon of 
the three questions which we have so repeatedly asked him to solve. 
The Postscript he alludes to, throws no light on the subject ;* for in 





* Here follows the note, or postscript, on the omission of which in our former 
remarks, Mr. F. lays so much stress :— 

«“N. B. We wish it to be understood, that we believe it is not the province of 
any man to question, in any sort whatever, the motive or purpose of Deity in 
the creation of ali animals below man. It would be the height of impious blas- 
phemy to speak evil of God, and accuse him of wantonly animating dust, and 
giving only being and suffering, as cause and consequence. Questions may be 
multiplied very unprofitably. Now, there is one answer with us for every ques- 
tion of the kind. God is infinite in wisdom, unbounded in goodness, and of al- 
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that he merely says, that “to speak evil of God,” and to “ accuse” 
him of cruelty, is “the height of impious blasphemy.’ God forbid 
that we should be guilty of this impious crime. But if this assertion 
prove any thing, it proves too much for Mr. F.’s purpose. We have 
requested Mr. F’. to account for the present suffering of the innocent, 
but instead of doing so, he merely says it would be blasphemy to con- 
sider it as cruelty on the part of God. We contend that he who dies 
in the love of evil, cannot enjoy the felicity of heaven to all eternity: 
Mr. F. does not hesitate to say, that if this be the case, it is wanton 
cruelty on the part of Deity. We leave the reader to decide on the 
charge of blasphemy. We know that temporal sufierings are not an 
evidence of cruelty, and consequently we do not speak evil of God. 
Mr. F. does not know that all men will enjoy heavenly felicity here- 
after, and (allowing him to be mistaken in opinion) does speak evil of 
God, by saving the permission of hedl is an evidence of his “ igno- 
rance, indifference, or impotence.” 

It is true that Mr. F. has, at length, answered one of our subsequent 
questions, “Does God permit the innocent to suffer for the guilty ?” 
in the affirmative, but offers no argument in illustiation. He says that 
Christ suffered “on account of guilty men,” but immediately adds, 
that “ God will never permit his innocent creatures to suffer the punish- 
ment due to the guilty, for any sins the guilty has committed, to release 
them from their just punishment.” In this remark we agree with 
him; but do inform us, sir, in your next, in what manner mankind 
are benefitted by the sufferings of Christ, and if those who lived and 
died previous to the incarnation are sharers with us in these benefits, 
or whether their temporal or eternal states were affected at all by the 
subsequent work of redemption. 


POSTSCRIPT. 


After all that has been said against the co-operation of man, in the 
work of regeneration, Mr. Fitz’s own testimony supports the affirma- 
tive side of the question. He says, “ Man is regenerated in 
Christ.” “ When a man arrives at the knowledge and belief of 
this fact, he is‘ born from above.’ He is ‘ delivered from the pow- 
er of darkness, and translated into the kingdom of God's dear Son’. ” 
Now, it is reasonable to suppose that Mr. F. arrived at this knowledge 
and belief, (which he calls being “ born from above,” or regenerated, ) 
by some reading, investigation, meditation, &c. It was thus he co- 
operated with God with respect to his own regeneration. 2dly. Ad- 
mitting, for a moment, that Mr. F.’s doctrine be the truth, he is now, 








mighty power to counteract and contro} all events, so that his beneficent designs 
shall be accomplished. Whatsoever he does is best, and for the best. For our- 
selves, our ignorance is too great to advise the Deity, and our confidence in his 
wisdom and goodness too great to doubt his abilit. and faithfulness. We expect 
shortly to enter upon the delightful task of learning, in the regions of unclouded 
wisdom, his glorious works, and witnessing, in the winding up of the great dra- 
ma of human events, his wonderful power, wisdom, and goodness. 
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weekly, co-operating with its Divine Author in the dissemination of 
this truth, and, consequently, in the regeneration of others. 3dly. 
He is not compelled to do this, neither was he compelled to seek the 
truth himself; therefore, he is a free-agent. 


mtd BLP > 
Thoughts on the terms Heresy and Persecution. 


All the persecutors, in all the churches, have sounded their tocsin 
on'the plea of Heresy. Under that plea, sometimes truly, and some- 
times falsely urged, thousands of virtuous individuals have cruelly suf- 
fered; while the blood of the martyrs has been spilt only to produce a 
new excitement of the conscientious fears and heroic indignation of 
additional converts, and open the way to personal ambition, domina- 
tion, and priestcraft In this age and land of intellectual freedom, of 
rational piety, and of critical investigation, let not the thinking mind 
be bound by words, or carried along by the impetuous stream of pre- 
judice, to the condemnation of innocence, or the support of audacity. 

The words heresy and persecution have acquired power over the 
human mind, like that which once existed in the aow exploded one of 
witchcraft ; and these words do still produce as indiscriminate a hor- 
ror and condemnation in the minds of many on the one side, and sym- 
pathetic pity on the other, as the cry of sorcery had formerly done. 
How important is it, then, in the present state of the Church militant, 
(for all sects separately acknowledge that there can be but one Church, 
as there is but one Gop, one body for one Heap,) how important is 
it that the intelligent among their fellow beings should do all in their 
power to dissipate the mists of prejudice, and rationally explain such 
subjects as by their obscurity cause dissension and heart-burning among 
even affectionate and truly worthy brethren. 

On investigation, it may perhaps appear that the broad ground of 
difficulty, to which are to be traced innumerable distresses of the na- 
ture above alluded to, may be found in the general habit which has 
hitherto prevailed among mankind, of judging each other by the ope- 
rations of the intellect, rather than those of the heart and affections ; 
or in not understanding or giving a due attention to the discrimination 
necessarily to be made between these. This discrimination is a most 
important one ; perhaps in the whole circle of morals, there is not one 
more important. A good or ill-will is what constitutes the very es- 
sence of an action, and renders it a good or evil act in the individual, 
although taken separately from the person, it may be an act useful or 
detrimental, under different circumstances, to society at large. The 
cry of heresy is always on the ground of false doctrines ; now, doc- 
trines, generally speaking, concern the intellect, not the will; for innu- 
merable false doctrines are in all ages and places entertained by as 
many useful and excellent members of society, without a shadow of 
blame to be ascribed to themselves, or without producing any apparent 
evil in society. ‘They become productive of mischief only when con- 
nected with 7//-wil/, and made subservient to selfish or sinister pur- 
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poses. It would be infinitely useful to society, therefore, if such false 
tenets only could be denominated heretical which had thus been mani- 
festly blended with, or derived from, the feelings and designs of a cor- 
rupt self-will. 

It will again be acceded, by every good mind, that truth and good- 
ness, or faith and charity, must be united in act or use, to form the true 
Church, or worship of Gop, in man; that then, what is the opposite 
to the real Church, and what constitutes heresy, must be formed by 
falsehood and evil, thus by conjunction brought into outward act or 
manifestation. How cautious, then, ought we to be in uttering the 
cry of heresy; “ for who art thou that judgest another man’s ser- 
vant !” “ Enter not into judgment, for vengeance is mine, I will re- 
pay, saith the Lord.” Still we are taught by the voice of Divine 
Trota irseLr—“ By their fruits ye shall know them ;” “ The se- 
cret of the Lord is with them who keep his commandments.” When, 
therefore, the cloven foot is thus perceived by those who keep his com- 
mandments, and evil is acknowledged and gloried in by those who do 
it, itis false or spurious charity to cover it, or not make the proper 
exposure. The great line is drawn throughout the Scriptures between 
the good and the evil; and though the thousand veils of art, and the 
various forms of vanity, are continually gathering clouds about this 
dividing line—this gulph ; yet it is sufficiently marked by size and co- 
lour to catch the eye of every sincere seeker ; and it requires little 
opportunity of personal observation in the sincere to determine whe- 
ther a good or ill-will be predominant in those about us. There are 
many, it is true, in whom the warfare is yet so continual, and the forces 
so nearly equal, that it is difficult to decide which will finally prevail— 
but here we must “ learn to wait.” 

The grand characteristic of the New-Jerusalem Church, then, (as 
with all former churches in their original purity,) is the eternal union 
of faith and charity, or goodness and truth, in the lives of its mem- 
bers Far, then, be it from these members to denominate any one an 
heretic, merely from a difference of opinion, from different views of doc- 
trinal points ; for we know that the views of every two thinking minds 
must differ in some points, according to their assent from the central 
rruTH. No—let it be distinctly understood, that we view all the good 
among mankind as our brethren in the Lorp, for in Him the good 
only desire to dwell. Let it also be made evident in the lives of all the 
members of the Lorp’s body, that they cast no one out—it is the wick- 
ed themselves who “ flee when no one pursueth;” they “turn them- 
selves away,” and “ walk no more with”’ the brethren ; the conscience- 
stricken casts no stone! Yet all this closes not the mouth, when we 
are called by the world to bear witness to the truth, as we see it in 
Jesus; and if the rrutH condemns those who act in opposition to 
it; to their own mMAsTeR they stand or fall, and to nim alone they are 
accountable. 

These reflections lead us to the other much abused word, Persecu- 
tion. ‘There is, doubtless, much persecution in the world, for the evil 
are aa persecuting the good, who constitute the real Church 

ox. I. 
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of Gop on earth and in the heavens. The good, however, make no 
loud complaint ; theirs is a “ still small voice,” which rises to the throne 
of mercy, saying, “ Father forgive them, for they know not what 
they do.’ ‘The spirit of worldly and selfish love is in opposition to 
the Lorn; and still, as in former times, a wicked and adulterous ge- 
neration are seeking for a sign ;” while, in every age and nation, 
there are sincere seekers after truth ; among both, knowledge and in- 
formation are called for ; all who are allowed to think want to know and 
judge for themselves, and each judges, according to their inherent 
character, righteous or unrighteous gudgment. 

The charges of heresy and persecution being thus but too often in- 
discriminately cast and returned with a deplorable mixture of truth and 
falsehood, on the good and the evil, it is greatly to be desired, that 
these terms (which are not found in the books of the New Dispensation 
any more than in the letter of the sacred scriptures) should find no 
countenance or use among the members of the New Church ; and that 
they accuse no one of heresy or persecution; but, wherein they per- 
ceive the spirit of antichrist, wherein they perceive the spirit of selfish 
and worldly love of assuming the holy garb of christianity, and de- 
filing it by impurity and falsehood, they should not shrink from becom- 
ing faithful witnesses to the holy spirit of Divine Love; and making 
manifest, by the simple relation of facts, this opposition to goodness 
and truth, in such individuals as dare thus to violate the “ holy limit” 
of the New-Jerusalem. THEOPHILUS. 


ANS 
oa REFORMATION AND REGENERATION. eds 


[TRANSLATED FROM THE FRENCH.] 


Man is not born of his parents to a spiritual life. If he would enter 
into the kingdom of heaven he must, however, receive the spiritual 
life. ‘Ifman is not born again he cannot see the kingdom of God.” 
John, iii. 1. We not only incline to our hereditary evils, which we 
brought into the world at our birth; but we adjoin many others of our 
own. There is but one new creation, but one new education, which, 
under the direction of the Lord, can arrest us from eternal death. 

Jesus Christ was pleased with little children, for whom he witnessed 
an extreme tenderness. He says the kingdom of heaven is reserved 
for those who are like them. Infants are, in effect, sweet, simple, and 
docile ; such is the character of a true christian. The most ancient 
men, on account of their goodness and simplicity, were called the chil- 
dren of God. The same appellation the apostle gives to the first 
christians, who (as he says) were nourished by the milk of the worp. 

God, who is our father, speaks to us in a language which an earthly 
father addresses to his son, “ Shun (he says) the dangers which sur- 
round you, on every side, and be watchful to avoid them; be wise, be 
prudent, be docile, be diligent in the performance of your duties. For 
these things, you will be recompensed with health, with riches, with 
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knowledge, with glory, and happiness.” Here are precisely the in- 
structions given us by our Lord, who beholds us in this world, as in a 
seminary, where we should form and prepare ourselves for heaven. 
A wise parent, who pardons his prodigal son, says to him again and 
again, “you must not calculate always upon my indulgence ; do not 
believe that I am indifferent whether you are happy or miserable ; if 
you relapse into your evils, you will find me severe.” So God, who 
does not bring evil upon us, that we may not have false ideas of his 
goodness, directs us to the holy scriptures for instruction and the hope 
of pardon. The Lorp says to the sinner, “ what hast thou to declare 
my statutes, or shouldest take my covenant into thy mouth; I have 
kept silence ; thou thoughtest that I was altogether like thyself, but I 
will reprove thee,. and set them in order before thine eyes.” Psalm 1. 
16 to 21. 

Our lives on earth are a state of infancy. It is not difficult to con- 
quer our passions, which render us miserable. Our habits, our tastes, 
our follies, and instability, all attest that we are but infants, and un- 
governable infants. A mortal, here below, whether he does good or 
whether he does evil, is but an infant. It is only in another life that 
he is formed ; it is only there he becomes truly a man. 

When we deeply contemplate on the qualities of a father, of a child, 
of family, of birth, of reproduction, these combined, impress on our 
minds a faint idea of infinity. When we reflect on the essence of 
conjugial love, composed of light and heat, and divine love and wisdom, 
uniting to effect the happiness and reproduction of beings; by elevat- 
ing ourselves from earth to heaven, we may have a just idea of Gop, of 
man, and his duties, of creation, and of divine providence, and confirm 
ourselves in this grand and sublime truth, that this world is the image of 
one which is superior ; that the terrestrial represents the celestial, from 
which it emanates. 

Regeneration is effective repentance. It may be compared to the 
conception, gestation , birth, and education, of the natural man; for 
the spiritual is conceived in the material, in which it is formed, and 
finally prepared to bring forth the celestial fruits of love and wisdom. 
While regeneration is in operation, (which it is through life,) man ex- 
periences powerful temptations. These are so many proofs of his 
liberty, and of the influences of hell. When evil spirits approach 
man they excite his evil affections. Good spi:its are, in like manner, in 
his good affections. From this contrariety and collision of desires, there 
originates cruel anxiety, so frequently experienced. When man be- 
comes regenerate, he conquers temptations by mental combats. In 
those who have some knowledge of goodness and truth, and have 
commenced a spiritual life, the truths of faith spring up in us, in op- 
position to errors. In regenerate man the natural is obedient to the 
spiritual ; and it is evidence that mankind in general are born in 
disorder ; for, naturally, the spiritual is subservient to the sensual 
principle. 

During spiritual temptations, man is subject to all the vicious affec- 
tions, anger, petulance, despair; he believes himself damned; he no 
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longer elevates with hope his prayers to the Lorn. Still the Lord con- 
tinually combats for him, and when he believes that he has conquered 
by the Lorp, his temptations are u useful ; and, when they are passed, 
his mind is suspended between truth and error; but, finally, truth iilu- 
minates him, and he becomes calm, and at rest. As there are many 
evils to eradicate, so there are many temptations to encounter, even 
with good men. 

The end of temptations is to unite good with truth ; by temptations, 
once subdued, the spiritual interior of man is ope ned to receive divine 
influences, wherein is established divine love, and the love of the 
neighbour. This influx destroys within man his greatest enemy, the 
love of self. It is destroyed when man is humble, and experiences 
that he is feeble, and is nothing of himself.  Siill, it is no less neces- 
sary to be watchful over himself, in order to lessen the influence of evil 
spirits, who dread those who have overcome them. 

Man, after temptations, has an interior spiritual joy, which arises 
from an introduction to angelic societies. ‘Truths, then, are multiplied 
in his interior mind, and are there arranged in celestial form, which 
charm and unite him with heaven. 1 he Lord tempts no one, but is 
always present with man when he is tempted. ‘There is freedom of 
will, under all temptations, even with those in a state of despair. The 
Lord always wills to conquer, for he always wills good. But good 
is not good where there are neither freedom of will nor temptations. 
It is on account of mankind that the Lord has subdued evils. 

Redemption is effected by cruel temptations, which our divine Sa- 
viour experienced, and whose death on the cross was the last. So our 
redemption, by divine aid, is effected by temptations, by destroying 
within us the love of ourselves wid of the werld. 

Regeneration of man is success vely eflecied, because the evils of 
the unregenerate being his lic, |) immediately taken from him, he 
would not exist under so great a change. There is a correspondence 
between spiritual evils and natural diseases. ‘The last, when habitual, 
must be removed in a gradual manner In the natural growth of ani- 
mals and vegetable Ss, we may see the image of spiritual increase. The 
first operation of the new birth is reformation, which commences in the 
understanding. ‘The second operation, called regeneration, is of the 
will, after which there is a co-operation between the will and under- 
standing ; between goodness and truth. Man becomes regenerate only 
when these two spiritual faculties exist within him ; when a pure heart 
has reformed the enlightened spirit, and goodness is productive of 
truth. Man may elev ate his understanding to the light of heaven, and, 
at the same time, be in the evil of hell. Such a man veerebles ‘in 
eagle, mounted in high regions of the air, ready to pounce on the earth 
when he sees a covey of chickens, or a flock of young lambs, to seize 
on and devour. 

Man’s interior must first be reformed, after which the exterior. The 
interior is the will; the exterior is orale and speech. Previous to re- 
generation, the will, which belongs to the spiritual kingdom, is not in 
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agreement with action and speech, which are natural; but, by regene- 
ration, the interior is identified in the exterior. 

Unreyenerate men is similar to one in darkness, who seeing fantas- 
tical images, believes them real beings. ‘The unregenerate man is 
asleep; the regenerate is watchful. Hence, natural life, in Scripture, 
is called drowsiness, and spiritual life watchiulness. “Man, unregene- 
rate, in the Evangelist, is represented by the foolish virgins, who had 
lamps and no oi]; man regenerate is represeuted by the wise and pru- 
dent virgins, who had oil in their lamps. Regenerate man has a new 
will, and a new understanding ; because his interior is passed from in- 
fernal spirits to the society of the angelic heaven; he, however, is not 
yet an angel, like them; but, having become spiritual natural, he com- 
municates with them. 

Regeneration is only effected by the good use of our liberty. We 
must co-operate with the Lord, who is the regenerator, according to 
the light we have received either from nature, or parents, and ac- 
cording to our states or life, at the time divine influences are received. 
The Lord adapts the means to our wants. ‘These are charity and 
faith, in the will and understanding. These two faculties co operate 
with the Lord, and with the body, alter a similar manner. ‘The heart, 
corresponding to the will, pulsaies. With this pulsation the arteries 
and their coats co-operate, and produce the circulation of the blood to 
all parts. The lungs, corresponding to the understanding, receives the 
air; the chest and lungs co-eperating reciprocally, produce respira- 
tion, which affects every part, conducive to their vigor ; as the meninges 
of the brain, the membranes of the pleura, of the peritoneum, of the 
diaphram, all which appertain to the viscera, also the fibres, nerves, 
and all which envelope and form the viscera. In like manner, regene- 
rate man co-operates with the Lorp, and is united with his good influ- 
ences. “ All things work 6m for good, to those who love God.” 
Rom. viii. 28. ‘T'yro. 








QUERIES, 
FOR THE NEW-JERUSALEM MISSIONARY. 

A friendly reader of this Missionary publication requests some pro- 
fessor of the doctrine of that New-Jerusalem that cometh from God, 
to explain why the humanity of the Lord is called Jesus, Saviour ? 
From what did this humanity save? Of what was this salvation a 
type? What is the difference between the material body that was put 
off, and the humanity, or Son of God, that was said to have been made 
divine i ? In the New-Jerusalem Missionary, p- 130. the humanity is 
called the Son, and the material body of our Lord is called Jesus 
Christ, though it was derived from the Virgin Mary. Can flesh and 
blood, derived from the mother, save? Is it the flesh and blood that 
came down trom heaven that saves those who receive and live on it ? 
Carnal flesh and blood cannot save any soul. Again; if the whole 
of the material body of Jesus was so gradually put off as stated, p. 
131 of the N. J. Missionary, that at the crucifixion the whole was put 
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off, what was that which was crucified and was buried? If “the whole 
of his material humanity was then put off so perfectly that he was no 
longer, in any respect, the son of Mary, why did he say in the Apoc. 
that he was then the offspring of David, unless he was at that time 
Mary’s ofispring/ I know that these are difficulties which | cannot 
hi * harmonize, and | therefore desire from others further illumination. 

Wig If that is not first which is spiritual, but that which is natural, does 
ee i) God make and organize matter, and then make and unite the soul to 
Ba i it? Is man born a natural body only? Is he made a spiritual body 
‘ only by regeneration, or by being born of the spirit of God? Were 
! our first parents made natural men, that by regeneration they might 


/ te become spiritual men? If so, how could they fall from a spiritual and 
iF holy state ? or how could they lose Paradise rf 

I know that the above interrogatories will be difficult to solve. But 
iF such inquiries are now afloat, and it is desirable and necessary to have 
} them satisfactorily explained, and [ have hopes of obtaining some sa~ 
TPR tisfaction by the New-Jerusalem Missionary. 

| Nov. ist, 1823. CAMDEN, 
“LP 

eal Fer the New-Jerusalem Missionary. 

BAe 5 EDUCATION OF INFANTS. 

f A friend of mine, who is of the profession of the Quakers, lately gave 
fy me the following narration : 


I spoke, said he, to my wife about giving a name to my child, and 
| proposed that of a deceased sister, about 14 when she died, in a state 
of mind full of Christian hope and happiness. My wife consented. 
On this something was presented to me that I had done wrong to name 
it after her, if I wished it to live long; for there was a sympathy of 
feeling existing between the natural and spiritual worlds, and my sister 
world try to have it with her. Nevertheless, the child was so named. 
When about a year and a half old, it was intimated to me, while the 
child was in health, that now it was about to die. I felt very uneasy 
; and solicitous about it. In a few days more it was taken sick. I 
prayed that if it was taken from me, I might see the state it would be 
in, on entering the spiritual world. ‘The answer was, I might see its 
state. A while after it deceased, I saw it arise and go from the bed, 
about three feet above the floor of the room, composed, though solitary, 
looking this way and that way for its parents, and now and then calling 
for them. The scenery was spiritual, and like a field. The child 
saw some. flowers, of which it was fond, and seemed desirous of a 
bunch that presented. I saw my deceased sister coming towards the 
child, with some other women following her. She beckoned the child 
towards her, and received it under her care, to educate it, as I under- 
stood, and impreve its understanding ; for it appeared unconscious of 
its being out of the body. It saw me not, and I seemed to find no ob- 
struction of seeing the scenery through the side of my house. A hedge 
: divided the child from me, and my sister departed with the child, and 
the vision closed. 
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In consequence of this vision, he believes that children on entering 
the other world, enter it in the same state that they are in this world.— 
That the good there are in a state of improvement. 


—-o— 
ANSWER TO VERITAS. 


(Concluded from p. 168.) 


Having thus disposed of your first objection, we now proceed to 
explain what is meant by Stephen’s seeing “ the Son of Man standing 
on the right hand of God.” Acts, vii. 56. 

Here it is necessary, as in all similar cases, to know the precise 
meaning which the writers of those days attached to the terms used ; 
and on investigation it will be found that by the term right hand they 
expressed power, and by the “ right hand of God,” they always meant 
the divine omnipotence. By Stephen’s seting “ the heavens opened,” 
is signified that his spiritual eyes were miraculously opened, when a 
glorious vision was vouchsafed to him, which strengthened his faith in 
the hour of martyrdom, by convincing him that the Saviour whom he 
preached, and for whose truth he was stoned, was in fact the Omnipo- 
tent Jehovah. Were we to understand the passage literally, it would 
contradict those Scriptures which testify that no man has seen or can 
see God; the humanity which he assumed, and in which he eternally 
resides, being the only visible manifestation of Deity. What can be 
understood, then, by Jesus Christ literally standing on the right hand 
of an invisible God? Jesus said, “ ye shall see the Son of Man sit- 
ting on the right hand of power, and coming in the clouds of heaven.” 
This, and every similar passage, signifies his divine omnipotence. 

Your last objection is founded on the following expression of Swe- 
denborg: “ the spirit of man, which, when it is Noose from the body, 
hath with it all things appertaining to the external man, except bones 
and flesh.” But we can discover no difficulty in this expression. The 
spirit of man, when it leaves its earthly tabernacle, hath with it all 
things appertaining to the external man, except the material body, 
which is composed of material bones and flesh. “ The external man 
is formed ef things sensual ; not. such as belong to the body, but such 
as are derived from bodily things ; and this is the case, not only with 
men, but also with spirits.” A.C.976. Swedenborg no where inti- 
mates that angels have not spiritual bones and flesh ; and when he 
speaks of flesh and bones, he always means materiality, as where he 
says, “ Man cannot be encompassed with a body of flesh and bones in 
the spiritual world, because this would be to be again encompassed 
with terrestrial dust.” A. C. 4527. 


—- Qe 
EXPLANATION OF MATTHEW, v. 25. 


A correspondent, over the signature of Z., having requested an ex- 
planation of a certain passage in St. Matthew’s Gospel, we take the 
earliest opportunity of complying with his request. In order to which, 


we will first transcribe the passage itself, as it stands in our English 
version of the Bible : 
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“ Agree with thine adversary quickly, whilst thou art in the way 
with him, lest the adversary deliver thee to the judge, and the judge 
deliver thee to the officer, and thou be cast into prison; verily, I say 
unto thee, thou shalt not come out thence till thou hast paid the utter- 
most farthing.” Matt. v. 25. 

Be well-miaded to thine ac cuser, &c. This is the Ateral translation 
from the Greek, and instructs, in this verse, in the natural sense, that 
we are to bear accusations from without with patience ; if true, that we 
may, profit thereby, and reform ourselves: if false, that our happiness 
should not be ruffled by the efforts of a liar, who may proceed still 
greater lengths in his evil endeavours, should he encounter bitter re- 
criminations ; for rage will go any length in its revenge. 

In the spiritual sense, it signifies that in states of temptation, when 
the spiritual adversary of man is busy in fixing groundless charges of 
guilt on the troubled soul—(called in the Revelation “the accuser of 
the brethren, who accuseth them before God, day and night,” chap. 
xii, 10.)—That this accusation is to be gently answered, and kindly 
opposed ; otherwise a fretful and violent spirit is excited, in which 
man becomes separated from divine principles, whence comes spiritual 
imprisonment, as here spoken of. For, by spiritual liberty, we mean 
the exercise of an option to do either right or wrong; but when the 
man is under the influence of bad passions, he is capable of doing evil 
only, and therefore is said to be imprisoned, or not at liberty. 


er 
MY BIBLE. 


BY MRS. C. M. THAYER. 


Thou spring of my joy and delight of my heart, 
Thy truth-written pages a comfort impart, 

That calms the wild tumult of grief in my breast, 
And points my sad soul to the haven of rest. 





When grieved and afflicted, in thee I can trace 
The heart cheering promise of covenant grace ; 
And read with delight each encouraging line, 
And calmly rely on the promise divine. 


Though all my gay vistas of pleasure decay, 

And fade like a vision of fancy away ; 

Though around me the shades of affection may roll, 
~ The light of the Woro still illumines my soul. 


‘That Worp like a river of pleasure shall flow, 
To gladden my path while a pilgrim below; 
And when the dark shadows of death hover nigh, 
Shall point to a sabbath of peace in the sky. 


Then sul let me treasure thy truths in my heart, 
Nor e’er from the path thou hast taught me, depart; 
Thy pure revelations with rev’rence attend, 

And hail thee my comfort, my guide, and my friend. 








